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After 47 years , it is rare , if not unique opportunity to participate in a stimulating conference sponsored by the Armenian Community of Rome and Lazio at the prestigious Bibliotheca Alexandrina at the University of Rome "La Sapienza" .

The meeting of 16th May introduced by Maria Cristina Martin, director of the library , saw the protagonists, Maria Adelaide Lala Comnenus and Simonetta Ciranna . In this framework was presented the exhibition " Armenian editions , printed books in the seventeenth and eighteenth centuries ."

The conference has reminded all stages and the meanings of Armenian architecture in its originality and uniqueness of forms, symbols and religious meanings .

With valid and documented historical and theological arguments it has been stated that the Armenian architecture is unique as are the reasons for its unique and original Christian liturgies of its church.

Therefore nothing could be more wrong about the widespread belief that the Byzantine architecture has something in common with the Armenians .

Being a Christian and Armenian Gregorian is all one, therefore indispensable historically and anthropologically speaking as this is to be referred to the passage from the Zoroastrian religion to Christianity .

Given that, and , on this basis, there is also the deep theological meaning of the Christian faith accepted by the Armenian people through the primitive apostolic preaching and testimony of St. Jude Thaddeus , cousin and disciple of Jesus Christ.

Places of preaching were soon a place of pilgrimage .

The construction of the monastery of St. Thaddaeus is the place of martyrdom and where the tomb of the apostle exists. Next , and not very far away , there are other shrines .

The most important is to Sandukht , daughter of the King of Armenia before Akbar, a nun martyr for her faith, as sharing the fate of St. Thaddeus.

These monasteries in Iranian Azerbaijan , were recognized in 2008 by UNESCO , along with those of St. Stephen and Zor -Zor , a World Heritage Site .

It should be noted , in accordance with the historical truth that officially , since 301 AD , by the preaching of St. Gregory the Illuminator, the Armenian people , by the will of the king and his Tirdate III agrees with the baptism of the nation to the Christian faith .

Incidentally Tirdate King III , who became a Christian, with his testimony ,  arrived in Rome , in 313 contributes to the conversion of Constantine the Great himself .

In fact much earlier, since the time of St. Thaddeus Giudda , the Armenian people and other ethnicities near and surrounding, were mostly Christian .

In fact, the historical Armenia , the so-called great Armenia , lies between three lakes - one of Van, the Caspian and the salty Urumi - Armenia is best known as the land of crosses , because of the cruciform always found on the floor plan of the churches.

The deep faith is evidenced by the large number of churches with original architecture (well over 630 in just Iran, today not all intact and viable ) , with high anti-seismic construction, were posed for a number of reasons on top of hills. Too many to be mentioned at least two.

The first is because the places of worship of the previous Zoroastrian faith (mainly architectural volumes with central openings to the sky, for the escape of fumes and flames of fire rituals) were for reasons of greater visibility built on top of hills and mountains.

The second was for security and geological reasons, more important than military defense. At least in ' Armenia today , in the Churches of the so placed , because of the topography and orography indented , today in the valley and hillside situations , where at one time there were built villages and urban areas of these today there are no multiple tracks. With urban Armenian , however , we can see towns in Turkey, Iran and neighboring countries , often alongside churches still functioning .

In particular neighborhoods of Armenians in Iran , for their functionality could be considered the most modern urban models , because of their perfect organization . They were autonomous structures , equiped to provide services of any kind to their people and other districts of Iranian cities .

So it was with Tabriz as Urumi ( Rezaiye ) , in Salmast to Maragha .

Even in the countryside , and more generally in rural areas, the Armenian villages , as in the cities were functional models for agricultural production , the distribution of products and the provision of some services to their communities, and sometimes , if necessary, to the benefit of the entire Iranian nation .

To return to the architecture of Armenian churches, we should take note that some designs and construction criteria are still considered to be exemplary.

A typological level has already been mentioned in the Armenian churches and are the evolution of the Zoroastrian temples .

The plans were developed on two crossed axes ( single nave and transept ) , whose intersection with the invention of the so-called " spherical handkerchiefs "  realized the transition from the square base to the circumference of which was the high conical dome , sometimes , towering over a cylindrical drum . In some cases, the cone was enhanced by a more elaborate geometry in the form of a half-open umbrella .

The construction technology was very sophisticated so as to counter the harmful effects of weather and seismic events , very frequent in those areas . The stones put together to form massive walls , were often perfectly smooth , numbered in order to achieve an orderly assembly. This work was so precise, as not to require, the use of mortars and binders so that even weathering over time , nothing could significantly harm the structures, with hazardous water infiltration, that during winters could with the action of frost cause irreparable damage , also due to the swirling wind and rain .

To describe more elaborate plans of churches, one should add that the intersection of the nave and transept formed elaborate and functional spaces for liturgical ceremonies (baptisms, meditation spaces , votive chapels or tombs )

These structures , as well linked and interrelated , contributing effectively to the solidity of the whole and especially to help strengthen the support  thrust of the dome.

It should also be remembered , and in greater detail , the reference model of the dome coneiforme which was the transformation of a burning fireplace in the old pagan temples . In any case, these forms meant the elevation of human prayers upwards, towards the divine. It is assumed that the dome still coneiforme was inspired by the peaks of Mount Ararat . The headdress of the priests have the same meaning . Then again with reference to the two peaks of Ararat ( Masis for the Big Top - is also a name of Armenian children and Sis is the name of that little Mount Ararat , this is not very often used to name children), the dome cone was added above the entrance porch , the bell conical roof . From the XII - XIII in large basilica churches or monasteries was added  the third conical dome , the nave .

In addition, the only light pointed downwards from the apex of the dome is a focal point to attract and concentrate the minds of the faithful praying,  where the presence of works of art - paintings and sculptures are also lit by multiple light which was considered for a lower concentration of prayer. For the same reason ,  for the uniqueness of Armenian Christianity - the cross , as well as its geometrical shape , does not  show the body of crucified Jesus .

The bas-reliefs were often made on the outer walls of the churches to represent the images of kings , mentioned in inscriptions demonstrators donations and privileges granted to the Armenian Church . Often the figures , especially those of the angels had a Mongolian appearance in homage to the protection required by the occupants .

Then on the key of the vault of the main entrance to the Armenian Patriarchate of Echmiadzin -which descends into the land of the only-begotten god - there is a bas-relief with the face of Shah Abbas the Great of Persia , in homage to the king, the Safavids tutelary shrine.

Shah Abbas the Great also had the merit of promoting the construction in 1611 of the New Julfa to Isfahan , the capital of the Safavid kingdom - populated by Armenians which are protected by a special statute after the deportation from ancient Julfa , on the border with Azerbaijan along the river Arax .

This episode recalls another similarity - that of the deportation of the Jews from Egypt to Iran made ​​by Cyrus the Great. He promulgated the occasion  for a special statute on human rights reported on the famous cylinder in his name , now on display in the British Museum.

The Armenians of New Julfa of Isfahan, given their cultural and trade relations with the Christian West helped to strengthen diplomatic exchanges , cultural and economic aspects of the Safavid dynasty with India and Europe ,and especially with Venice , Rome and Italy .

Historical Notes on Relations with Italy during the dynasty Safavidie - 600 - ;

The relations between the two countries date back to ancient times , when Venice was regarded as the centre of international trade and its merchants ventured along the " Silk Road" in search of exotic goods to sell later in Europe.

The interest of the State of Vatican Persian Empire , however, dates back to 1561  with a letter of Pius V in Shah Tahmaseb and continues with greater consistency in the Safavid period , continuing to the present day .

Since 1590 the Safavid dynasty began the process of rethinking about the urban city of Isfahan that would lead to its role as the new capital of the empire , a position held and  retained until 1722 when it was then replaced by Tehran.

The partition of Armenia between the Ottoman Empire and the Persian Empire and the defeat of Iran by the Turks in the Battle of Cialdaran , marked the fate of the Armenian population and of their territories devastated by the war. The search for a refuge from the repression of the Turks,  grafted a massive exodus of the Armenian population to the interior part of central Persia . For strategic reasons , Shah Abbas encouraged and organized the exodus of some 300,000 Armenians.

One of the reasons for this Shah Abbas was to create a belt of "scorched earth" that separated the two empires . Secondly, the transfer of the Isfahan population due to their  te devastated territories that until then had been the focus of the burgeoning arts and transit of goods to the West, Shah Abbas surrounded himself with trade capacity building , craft and artistic skills and knowledge of the Armenian language and other non-Muslim minorities .  In the new capital  he entered the service of the new dynasty and all its new capabilities . This strategy  soon led to bear fruit in terms of increasing the development of politics and trade relations between Persia and the West through the Persian Gulf , and therefore the Ottoman Empire by subtracting the primacy of the management of trade and relative duties between East and  West ,  banned the entry and free movement of the Muslims .

In 1606 he was awarded by the Armenian community the status of " Royal Privileged ." The people and cities who enjoyed this status depended legally from the Royal Court and were exempted from the payment of tolls and numerous levies . The civil rights of exiled Armenians were equivalent to those of the Persians .

Shah Abbas gave  the Armenians a vast area of the city where non-Christians were forbidden to live and purchase any real estate.  Therefore , at the beginning of the seventeenth century there arose a new neighborhood called Armenian " Nor Julfa " , declared World Heritage by UNESCO , whose name and architectural features / Christian resumed those of the old abandoned  "Julfa".

Making use of language skills , knowledge and trade relations with foreign countries made ​​by the arrival of minorities of exiles from the old Julfa , Shah Abbas sent in various European capitals, including Rome, messengers and representatives, especially Armenians and Jews.

The relationship between Isfahan and Rome is also evidenced by the stories of the famous pilgrim traveler Pietro Della Valle, who was present , along with some Portuguese and the Spanish Ambassador in Iran  to " water games " in the river of Zayandeh Rud , through Isfahan. During one of these celebrations performed by the Armenians of Julfa Nor , Pietro della Valle fell in love with a young noblewoman of the Persian name " Shirin " whom he married in one of his frequent trips to Iran.

Shirin 's body rests in the church of Ara Coeli in Rome , while some family members of Pietro della Valle were buried in the Armenian church of Molavi Bazaar of Tehran where they were buried in the various diplomatic representatives of Western countries in Iran.

The Armenians in the service of Shah Abbas , managed to enter into a number of international commercial contracts and plans for military cooperation in an anti Ottoman area , a circumstance which provoked their resentment on the part of Turkey.

In 1670 begins a massive emigration of the Armenians of Julfa Nor to cities and nations that had represented the outposts of the great commercial network in decline, because of changing policies of the Safavid dynasty, Alexandria , Constantinople, Venice , Livorno , Rome , Marseille , Warsaw, Russia, Holland, in the West ; Burma , Indonesia, China and India in the East. In India the Armenian community developed a  very important position, from a  social and economical point of view, so much so that it created a well-known Armenian College , which still exists . In 1689 the Society of Armenian merchants of Julfa Nor was seen to recognize the exclusive right of commercial transit in the Russian territory .

Map of Iran with indication of two of the Cities of the Julfa district in the North and Central area of Nor Julfa in Persia ( Isfahan ).

The beckoning of some relations started with the Vatican - Library of the Ministry of Foreign Affairs of Iran

- November 19 1561 - Pope Pius V wrote to the King of Persia Shah Tahmaseb

- 30 wk. 1592 - Pope Clement VIII wrote to Shah Abbas

- Feb. 1 . 1605 - Pope Paul V wrote to the King of Persia Shah Abbas

- March 9 124 - Pope Urban wrote to the King of Persia Shah Abbas

- December 1, 1637 - Pope Urban VIII writes to Shah Abbas

- July 16, 1662 - Pope Alexander VII wrote to Shah Abbas II

- Mar. 1668 - Pope Clement IX wrote to the King of Persia Shah Soleiman

- 1600 - A special Representative of the King wrote Letters to the 5 Principle

- Christians

- July 13, 1652 - Pope Innocent X wrote to the King of Persia Shah Abbas II

- July 22, 1907 - Pope Leo XIII wrote to Mohammad Ali Shah of Persia

-

 Don Garcia De Silva Fighiera , writes in his memoirs his presence on the trips to Isfahan along with Pietro Della Valle
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